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Of the Son of God and of the Holy Spirit
Part Four
JOHN MILTON

Thus far we have considered the testimony of the Son respecting the
Father; let us now enquire what is the testimony of the Father respecting
the Son: for it is written, Matt. 11:27, “no man knoweth the Son, but the
Father; neither knoweth any man the Father, save the Son, and he to
whomsoever the Son will reveal him.” 1 John 5:9, “this is the witness of
God which he hath testified of his Son.” Here the Father, when asked to
testify of the Son, is called God absolutely; and his witness is most
explicit. Matt. 3:17, “this is my beloved Son, in whom I am well pleased.”
Isa. 42:1, compared with Matt. 12:18, “behold my servant, whom I
uphold; mine elect, in whom my soul delighteth; I have put my spirit upon
him” — see also Matt. 17:5. 2 Pet. 1:17, “for he received from God the
Father honour and glory, when there came such a voice to him from the
excellent glory, This is my beloved Son, in whom I am well pleased.”
Mal. 3:1, “even the messenger of the covenant, behold he shall come,
saith Jehovah of hosts”; and still more clearly Psalm 2 where God the
Father is introduced in his own person as explicitly declaring the nature
and offices of his Son. Psalm 2:7, 8, 11, 12, “I will declare the decree;
Jehovah hath said unto me, Thou art my Son . . . ask of me and I shall give
. . . serve Jehovah . . . kiss the Son.” Heb. 1:8, 9, “unto the son he saith,
Thy throne, O God, is for ever and ever . . . thou hast loved righteousness,
and hated iniquity; therefore God, even thy God, hath anointed thee with
the oil of gladness above thy fellows.” To the above may also be added
the testimony of the angel Gabriel, Luke 1:32, “he shall be great, and shall
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be called the Son of the Highest, and the Lord God shall give unto him
the throne of his father David.” If, then, he be the Son of the Most High,
he is not himself the Most High.
The apostles everywhere teach the same doctrine; as the Baptist had
done before them. John 1:29, “behold the Lamb of God”; 1:33, 34, “I
knew him not, but he that sent me to baptize with water, the same said unto
me . . . and I saw, and bare record that this is the Son of God”; 3:32, “what
he hath seen and heard, that he testifieth” — not he alone that was
“earthly,” nor did he speak only of “earthly things,” but he that is “above
all,” and that “cometh from heaven,” 3:31, lest it should be still contended
that this and similar texts refer to the human nature of Christ. 2 Cor. 4:4,
6, “lest the light of the glorious gospel of Christ, who is the image of God,
should shine unto them.” Col. 1:15, “who is the image of the invisible
God, the first-born of every creature.” Phil. 2:6, “in the form of God.”
Heb. 1:2, “whom he hath appointed heir”; v. 3, “the brightness of his
glory, and the express image of his person.”
The terms here used, being all relative, and applied numerically to two
persons, prove, first, that there is no unity of essence, and secondly, that
the one is inferior to the other. So v. 4, “being made so much better than
the angels, as he hath by inheritance obtained a more excellent name than
they.” 1 Cor. 3:23, “ye are Christ’s and Christ is God’s.” Here, if
anywhere, it might have been expected that Christ would have been
designated by the title of God; yet it is only said that he is “of God.” The
same appears even more clearly in what follows: 11:3, “I would have you
know that . . . the head of Christ is God.” Eph. 1:17, “the God of our Lord
Jesus Christ.” 1 Cor. 15:27, 28, “when he saith, all things are put under
him, it is manifest that he is excepted, which did put all things under him:
and when all things shall be subdued unto him, then shall the Son also
himself be subject unto him that put all things under him, that God may
be all in all.” Here the usual subterfuge of the opponents of this doctrine,
that of alleging the mediatorial office of Christ, can be of no avail; since
it is expressly declared, that when the Son shall have completed his
functions as mediator, and nothing shall remain to prevent him from
resuming his original glory as only begotten Son, he shall nevertheless be
subject unto the Father.
Such was the faith of the saints respecting the Son of God; such is the
tenor of the celebrated confession of that faith; such is the doctrine which
alone is taught in Scripture, which is acceptable to God, and has the

OF THE SON OF GOD AND OF THE HOLY SPIRIT: PART FOUR

33

promise of eternal salvation. Matt. 16:15-18, “whom say ye that I am?
and Simon Peter answered and said, Thou art the Christ, the Son of the
living God: and Jesus answered and said unto him: Blessed art thou,
Simon Bar-jona; for flesh and blood hath not revealed it unto thee, but my
Father which is in heaven . . . upon this rock I will build my Church.” Luke
9:20, “the Christ of God.” John 1:49, “Nathanael answered and saith unto
him, Rabbi, thou art the Son of God; thou art the King of Israel.” 6:69, “we
believe and are sure that thou art that Christ, the Son of the living God.”
9:35-38, “dost thou believe on the Son of God? he answered and said,
Who is he, Lord, that I might believe on him? and Jesus said unto him,
Thou hast both seen him, and it is he that talketh with thee . . . and he said,
Lord, I believe; and he worshipped him.” 11:22, 26, 27, “I know that even
now, whatsoever thou wilt ask of God, God will give it thee . . . whosoever
liveth and believeth in me, shall never die: believest thou this? she saith
unto him, Yea, Lord, I believe that thou art the Christ, the Son of God,
which should come into the world.” 16:27, 30, 31, “the Father himself
loveth you, because ye have loved me, and have believed that I came out
from God . . . now are we sure that thou knowest all things . . . by this we
believe that thou camest forth from God.” 17:3, 7, 8, 21, “this is life
eternal that they might know thee the only true God, and Jesus Christ
whom thou hast sent . . . now they have known that all things, whatsoever
thou hast given me, are of thee; for I have given unto them the words
which thou gavest me; and they have received them, and have known
surely that I came out from thee . . . that the world may believe that thou
hast sent me.” 20:31, “these are written, that ye might believe that Jesus
is the Christ, the Son of God, and that believing, ye might have life
through his name.”
Acts 8:37, “if thou believest, thou mayest . . . I believe that Jesus Christ
is the Son of God.” Rom. 10:9, “if thou shalt believe in thine heart that
God hath raised him from the dead, thou shalt be saved.” Col. 2:2, “that
their hearts might be comforted, being knit together in love, and unto all
riches of the full assurance of understanding, to the acknowledgment of
the mystery of God, and of the Father, and of Christ.” Phil. 4:6, 7, “let your
requests be made known unto God: and the peace of God, which passeth
all understanding, shall keep your hearts and minds through Christ
Jesus.” 1 Pet. 1:21, “who by him do believe in God, that raised him up
from the dead, and gave him glory; that your faith and hope might be in
God.” 1 John 4:15, “whosoever shall confess that Jesus is the Son of God,
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God dwelleth in him, and he in God”; 5:1, “whosoever believeth that
Jesus is the Christ, is born of God”; 5:5, “who is he that overcometh the
world, but he that believeth that Jesus is the Son of God?” Finally, this is
the faith proposed to us in the Apostles’ Creed, the most ancient and
universally received compendium of belief in the possession of the
church.
OF THE HOLY SPIRIT
Having concluded what relates to the Father and the Son, the next
subject to be discussed is that of the Holy Spirit, inasmuch as this latter
is called the Spirit of the Father and the Son. With regard to the nature of
the Spirit, in what manner it exists, or whence it arose, Scripture is silent;
which is a caution to us not to be too hasty in our conclusions on the
subject. For though it be a Spirit, in the same sense in which the Father
and Son are properly called Spirits; though we read that Christ by
breathing on his disciples gave to them the Holy Ghost, or rather perhaps
some symbol or pledge of the Holy Ghost, John 20:22 — yet in treating
of the nature of the Holy Spirit, we are not authorized to infer from such
expressions, that the Spirit was breathed from the Father and the Son. The
terms emanation and procession employed by theologians on the authority of John
‘ 15:26, do not relate to the nature of the Holy Spirit; “the Spirit
o πατρος
´
` εκπορευεται,
of truth,ο` παρα` του
who proceedeth or goeth
forth from the Father”; which single expression is too slender a foundation for the full establishment of so great a mystery, especially as these
words relate rather to the mission than to the nature of the Spirit; in which
o which in my opinion may be
sense the Son also is often said εζελθειν,
translated either “to go forth” or to “proceed” from the Father, without
making any difference in the meaning. Nay, we are even said “to live by
´
every word (εκπορευομενω)
that proceedeth, or goeth forth from the
‘
mouth of God,” Matt. 4:4. Since therefore the Spirit is neither said to be
generated nor created, nor is any other mode of existence specifically
attributed to it in Scripture, we must be content to leave undetermined a
point on which the sacred writers have preserved so uniform a silence.
The name of Spirit is also frequently applied to God and angels, and
to the human mind. When the phrase, the Spirit of God, or the Holy Spirit,
occurs in the Old Testament, it is to be variously interpreted; sometimes
it signifies God the Father Himself — as Gen. 6:3, “my Spirit shall not
always strive with man”; sometimes the power and virtue of the Father,
‘

‘

‘
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and particularly that divine breath or influence by which everything is
created and nourished. In this sense many both of the ancient and modern
interpreters understand the passage in Gen. 1:2, “the Spirit of God moved
upon the face of the waters.” Here, however, it appears to be used with
reference to the Son, through whom the Father is so often said to have
created all things. Job 26:13, “by his Spirit he hath garnished the
heavens”; 27:3, “the Spirit of God is in my nostrils”; 33:4, “the Spirit of
God hath made me, and the breath of the Almighty hath given me life.”
Psalm 104:30, “thou sendest forth thy Spirit, they are created”; 139:7,
“whither shall I go from thy Spirit?” Ezek. 37:14, “I shall put my Spirit
in you, and ye shall live.” See also many other similar passages.
Sometimes it means an angel. Isa. 48:16, “the Lord Jehovah and his
Spirit hath sent me.” Ezek. 3:12, “then the Spirit took me up.” See also
verses 14, 24, etc.
Sometimes it means Christ, who according to the common opinion
was sent by the Father to lead the Israelites into the land of Canaan. Isa.
63:10, 11, “they rebelled and vexed his Holy Spirit . . . where is he that
put his Holy Spirit within them?” — that is, the angel to whom he
transferred his own name, namely, Christ, “whom they tempted,” Num.
21:5, etc., compared with 1 Cor. 10:9.
Sometimes it means that impulse or voice of God by which the
prophets were inspired. Neh. 9:30, “thou testifiedst against them by thy
Spirit in thy prophets.”
Sometimes it means that light of truth, whether ordinary or extraordinary, wherewith God enlightens and leads His people. Num. 14:24, “my
servant Caleb, because he had another Spirit within him.” Neh. 9:20,
“thou gavest also thy good Spirit to instruct them.” Psalm 51:11, 12, “take
not thy Holy Spirit from me . . . renew a right Spirit within me”; 143:10,
“thy Spirit is good; lead me into the land of uprightness.” Undoubtedly
neither David, nor any other Hebrew, under the old covenant, believed
in the personality of that “good” and “Holy Spirit,” unless perhaps as an
angel.
More particularly, it implies that light which was shed on Christ
himself. Isa. 11:2, “the Spirit of Jehovah shall rest upon him, the Spirit of
wisdom and understanding, the Spirit of counsel and might, the Spirit of
knowledge and of the fear of Jehovah”; 42:1, “I have put my Spirit upon
him,” compared with Acts 10:38, “how God anointed Jesus of Nazareth
with the Holy Ghost and with power.”
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It is also used to signify the spiritual gifts conferred by God on
individuals, and the act of gift itself. Gen. 41:38, “a man in whom the
Spirit of God is.” Num. 11:17, 25, 26, 29, “I will take of the Spirit which
is upon thee, and will put it upon them.” 2 Kings 2:9, “I pray thee, let a
double portion of thy Spirit be upon me”; v. 15, “the Spirit of Elijah doth
rest upon Elisha.”
Nothing can be more certain than that all these passages, and many
others of a similar kind in the Old Testament, were understood of the
virtue and power of God the Father, inasmuch as the Holy Spirit was not
yet given, nor believed in, even by those who prophesied that it should
be poured forth in the latter times.
So likewise under the Gospel, what is called the Holy Spirit, or the
Spirit of God, sometimes means the Father Himself. Matt. 1:18, 20, “that
which is conceived in her is of the Holy Ghost.” Luke 1:35, “the Holy
Ghost shall come upon thee, and the power of the Highest shall overshadow thee; therefore also that holy thing which shall be born of thee,
shall be called the Son of God.”
Again, it sometimes means the virtue and power of the Father. Matt.
12:28 compared with Luke 11:20, “I cast out devils by the Spirit or finger
of God.” Rom. 1:4, “declared to be the Son of God with power, according
to the Spirit of holiness, by the resurrection from the dead.” For thus the
Scripture teaches throughout, that Christ was raised by the power of the
Father, and thereby declared to be the Son of God. See particularly Acts
13:32, 33, quoted in the beginning of the last chapter. But the phrase,
“according to the Spirit” (secundum Spiritum) seems to have the same
signification as Eph. 4:24, “which after God (secundum Deum) is created
in righteousness and true holiness”; and 1 Pet. 4:6 “that they might live
according to God (secundum Deum) in the Spirit.” Isa. 42:1, compared
with Heb. 9:14, “I have put my Spirit upon him . . . who through the eternal
Spirit offered himself without spot to God.” Luke 4:1, “Jesus, being full
of the Holy Ghost,” and 4:18, compared with Isa. 61:1, “the Spirit of the
Lord Jehovah is upon me, because he hath anointed me to preach the
gospel to the poor; he hath sent me.” Acts 10:38, “God anointed Jesus of
Nazareth with the Holy Ghost and with power”; 1:2, “after that he
through the Holy Ghost had given commandments unto the apostles
whom he had chosen.”
It is more probable that these phrases are to be understood of the power
of the Father, than of the Holy Spirit himself; for how could it be
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necessary that Christ should be filled with the Holy Spirit, of whom he
had himself said, John 16:15, “he shall take of mine”? For the same
reason I am inclined to believe that the Spirit descended upon Christ at
his baptism, not so much in his own name, as in virtue of a mission from
the Father, and as a symbol and minister of the divine power. For what
could the Spirit confer on Christ, from whom he was himself to be sent,
and to receive all things? Was his purpose to bear witness to Christ? But
as yet he was himself not so much as known. Was it meant that the Spirit
should be then manifested for the first time to the church? But at the time
of his appearance nothing was said of him or of his office; nor did that
voice from heaven bear any testimony to the Spirit, but only to the Son.
The descent therefore and appearance of the Holy Spirit in the likeness
of a dove, seems to have been nothing more than a representation of the
ineffable affection of the Father for the Son, communicated by the Holy
Spirit under the appropriate image of a dove, and accompanied by a voice
from heaven declaratory of that affection.
Thirdly, the Spirit signifies a divine impulse, or light, or voice, or word,
transmitted from above either through Christ, who is the Word of God, or
by some other channel. Mark 12:36, “David himself said by the Holy
Ghost.” Acts 1:16, “the Holy Ghost by the mouth of David spake before
concerning Judas”; 28:25, “well spake the Holy Ghost by Esaias the
prophet.” Heb. 3:7, “wherefore, as the Holy Ghost saith, To-day if ye will
hear his voice”; 9:8, “the Holy Ghost this signifying, that the way into the
holiest of all was not yet made manifest”; 10:15, “whereof the Holy Ghost
also is a witness to us.” 2 Pet. 1:21, “holy men of God spake as they were
moved by the Holy Ghost.” Luke 2:25, 26, “the Holy Ghost was upon
him: and it was revealed unto him by the Holy Ghost.” Luke 2:25, 26, “the
Holy Ghost was upon him: and it was revealed unto him by the Holy
Ghost.” It appears to me, that these and similar passages cannot be
considered as referring to the express person of the Spirit, both because
the Spirit was not yet given, and because Christ alone, as has been said
before, is, properly speaking, and in a primary sense, the Word of God,
and the Prophet of the Church; though “God at sundry times and in divers
manners spake in time past unto the fathers by the prophets,” Heb. 1:1,
whence it appears that he did not speak by the Holy Spirit alone, unless
the term be understood in the signification which I have proposed, and in
a much wider sense than was subsequently attributed to it. Hence 1 Pet.
1:11, “searching what or what manner of time the Spirit of Christ which
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was in them” — that is, in the prophets — “did signify,” must either be
understood of Christ himself — as 3:18, 19, “quickened by the Spirit, by
which also he went and preached unto the spirits in prison” — or it must
be understood of the Spirit which supplied the place of Christ the Word
and the Chief Prophet.
Further, the Spirit signifies the person itself of the Holy Spirit, or its
symbol. Matt. 3:16, Mark 1:10, “he saw the Spirit of God descending like
a dove, and lighting upon him.” Luke 3:22, “in a bodily shape like a
dove.” John 1:32, “like a dove.” Nor let it be objected, that a dove is not
a person; for an intelligent substance, under any form whatever, is a
person; as, for instance, the four living creatures seen in Ezekiel’s vision,
ch. 1. John 14:16, “another Comforter.” See also 14:26, 15:26, 16:7, 13,
20:22, “he breathed on them, and saith unto them, Receive ye the Holy
Ghost” — which is a kind of symbol and sure pledge of that promise, the
fulfillment of which is recorded, Acts 2:2-4, 33, “having received of the
Father the promise of the Holy Ghost, he hath shed forth this.” Matt.
28:19, “in the name of the Father, and of the Son, and of the Holy Ghost.”
Acts 15:28, “it seemed good to the Holy Ghost.” Rom. 8:16, “the Spirit
itself beareth witness with our spirit”; 8:26, “it helpeth our infirmities
o πνευματι
o αγιω
’ ´
´
. . . it maketh intercession for us.” Eph. 1:13, 14, τω
τω
’
’
’
’
’ος
´ “ye were sealed with that Holy Spirit of promise
´ εστιν αρραβων
which [who, Whitby, Macknight] is the earnest of our inheritance”; 4:30,
“grieve not the Holy Spirit of God.”
Lastly, it signifies the donation of the Spirit itself, and of its attendant
gifts. John 7:39, “but this spake he of the Spirit, which they that believe
on him should receive; for the Holy Ghost was not yet given.” Matt. 3:11,
“he shall baptize you with the Holy Ghost and with fire.” See also Acts
1:5 and 11:16. 1 Thess. 5:19, “quench not the Spirit.”
Who this Holy Spirit is, and whence he comes, and what are his
offices, no one has taught us more explicitly than the Son of God himself,
Matt. 10:20, “it is not ye that speak, but the Spirit of your Father that
speaketh in you.” Luke 11:13, “how much more shall your heavenly
Father give the Holy Spirit to them that ask him”; 24:49, “behold, I send
the promise of my Father upon you; but tarry ye in the city of Jerusalem,
until ye be endued with power from on high.” John 14:16, 17, “I will pray
the Father, and he shall give you another Comforter, that he may abide
with you for ever, even the Spirit of truth.” 14:26, “the Comforter, which
is the Holy Ghost, whom the Father will send in my name.” 15:26, “the
’

’

’
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Comforter whom I will send unto you from the Father . . . which
proceedeth from the Father, he shall testify of me.” 16:7, “I will send him
unto you.” v. 8, “when he is come, he will reprove the world.” v.13, “he
shall not speak of himself; but whatsoever he shall hear, that shall he
speak.” v.14, “he shall glorify me, for he shall receive of mine.” v.15, “all
things that the Father hath are mine; therefore said I that he shall take of
mine.” 20:22, “when he had said this, he breathed on them, and saith unto
them, Receive ye the Holy Ghost.” Acts 2:2-4, 33, “having received of
the Father the promise of the Holy Ghost, he hath shed forth this.” 5:32,
“we are his witnesses of these things, and so is also the Holy Ghost whom
God hath given to them that obey him.” Rom. 15:13, “now the God of
hope fill you with all joy and peace in believing, that ye may abound in
hope through the power of the Holy Ghost.” 1 Cor. 12:3, “no man can say
that Jesus is the Lord, but by the Holy Ghost.” Heb. 2:4, “God also bearing
them witness both with signs and wonders, and with divers miracles, and
gifts of the Holy Ghost, according to his own will.”
Hence he is called the Spirit of the Father, the Spirit of God, and even
the Spirit of Christ. Matt. 10:20, “it is the Spirit of your Father that
speaketh in you.” Rom. 8:9, “but ye are not in the flesh, but in the Spirit,
if so be that the Spirit of God dwell in you: now if any man have not the
Spirit of Christ, he is none of his.” 8:15, 16, “ye have received the Spirit
of adoption, whereby we cry ‘Abba, Father’; the Spirit itself beareth
witness with our spirit, that we are the Sons of God.” 1 Cor. 6:11, “by the
Spirit of our God.” 2 Cor. 1:21, 22, “he which stablisheth us with you in
Christ, and hath anointed us, is God; who hath also sealed us, and given
the earnest of the Spirit in our hearts.” Gal. 4:6, “God hath sent forth the
Spirit of his Son into our hearts, crying, ‘Abba, Father.’” Eph. 1:13, 14,
“that holy Spirit of promise, which is the earnest of our inheritance”; 4:30
“grieve not the holy Spirit of God, whereby ye are sealed”; 2:18, “through
him we both have access by one Spirit unto the Father.” 1 Pet. 1:12, “the
Holy Ghost sent down from heaven.” From all which results the command in Matt. 28:19, “baptizing them in the name of the Father, and of
the Son, and of the Holy Ghost.” 1 John 5:7, “there are three that bear
witness in heaven, the Father, the Word, and the Holy Ghost; and these
three are one.” The latter passage has been considered in the preceding
chapter; but both will undergo a further examination in a subsequent part
of the present.
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If it be the divine will that a doctrine which is to be understood and
believed as one of the primary articles of our faith, should be delivered
without obscurity or confusion, and explained, as is fitting, in clear and
precise terms — if it be certain that particular care ought to be taken in
everything connected with religion, lest the objection urged by Christ
against the Samaritans should be applicable to us — “ye worship ye know
not what,” John 4:22 — if our Lord’s saying should be held sacred
wherever points of faith are in question — “we know what we worship”
— the particulars which have been stated seem to contain all that we are
capable of knowing, or are required to know respecting the Holy Spirit,
inasmuch as revelation has declared nothing else expressly on the
subject. The nature of these particulars is such, that although the Holy
Spirit be nowhere said to have taken upon himself any mediatorial
functions, as is said of Christ, nor to be engaged by the obligations of a
filial relation to pay obedience to the Father, yet he must evidently be
considered as inferior to both Father and Son, inasmuch as he is
represented and declared to be subservient and obedient in all things; to
have been promised, and sent, and given; to speak nothing of himself; and
even to have been given as an earnest.
There is no room here for any sophistical distinction founded on a
twofold nature; all these expressions refer to the Holy Spirit, who is
maintained to be the supreme God; whence it follows, that wherever
similar phrases are applied to the Son of God, in which he is distinctly
declared to be inferior to the Father, they ought to be understood in
reference to his divine as well to his human character. For what those,
who believe in the Holy Spirit’s co-equality with the Father, deem to be
not unworthy of him, cannot be considered unworthy of the Son, however
exalted may be the dignity of his Godhead.
Wherefore it remains now to be seen on what grounds, and by what
arguments, we are constrained to believe that the Holy Spirit is God, if
Scripture nowhere expressly teach the doctrine of divinity, not even in the
passages where his office is explained at large, nor in those where the
unity of God is explicitly asserted, as in John 17:3, 1 Cor. 8:4, etc., nor
where God is either described, or introduced as sitting upon his throne —
if, further, the Spirit be frequently named the Spirit of God, and the Holy
Spirit of God, Eph. 4:30, so that the Spirit of God being actually and
numerically distinct from God himself, cannot possibly be essentially
one God with him whose Spirit he is (except on certain strange and absurd
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hypotheses, which have no foundation in Holy Scripture, but were
devised by human ingenuity, for the sole purpose of supporting this
particular doctrine) — if, wherever the Father and the Holy Spirit are
mentioned together, the Father alone be called God, and the Father alone,
omitting all notice of the Spirit, be acknowledged by Christ himself to be
the one true God, as has been proved in the former chapter by abundant
testimony — if he be God who “stablisheth us in Christ,” who “hath
anointed us,” who “hath sealed us,” and “given us the earnest of the
Spirit,” 2 Cor. 1:22, if that God be one God, and that one God the Father
— if, finally, “God hath sent forth the Spirit of his Son into our hearts,
crying, Abba, Father,” Gal. 4:6, whence it follows that he who sent both
the Spirit of his Son and the Son himself, he on whom we are taught to
call, and on whom the Spirit himself calls, is the one God and the only
Father; it remains to be seen in what way, and on what proofs, we are to
believe that the Holy Spirit is God. It seems exceedingly unreasonable,
not to say dangerous, that in a matter of so much difficulty, believers
should be required to receive a doctrine, represented by its advocates as
of primary importance and of undoubted certainty, on anything less than
the clearest testimony of Scripture; and that a point which is confessedly
contrary to human reason, should nevertheless, be considered as susceptible of proof from human reason only, or rather from doubtful and
obscure disputations.
First, then, it is usual to defend the divinity of the Holy Spirit on the
ground, that the name of God seems to be attributed to the Spirit: Acts 5:3,
4, “why hath Satan filled thine heart to lie to the Holy Ghost? . . . thou hast
not lied unto men, but unto God.” But if attention be paid to what has been
stated before respecting the Holy Ghost on the authority of the Son, this
passage will appear too weak for the support of so great a doctrinal
mystery. For since the Spirit is expressly said to be sent by the Father, and
in the name of the Son, he who lies to the Spirit must lie to God, in the same
sense as he who receives an apostle, receives God who sent him, Matt.
10:40, John 13:20. St. Paul himself removes all ground of controversy
from this passage, and explains it most appositely by implication, 1
Thess. 4:8, where his intention is evidently to express the same truth more
at large: “he therefore that despiseth, despiseth not man, but God, who
hath also given unto us his Holy Spirit.” Besides, it may be doubted
whether the Holy Spirit in this passage does not signify God the Father;
for Peter afterwards says, Acts 5:9, “how is it that ye have agreed together
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to tempt the Spirit of the Lord?” that is, God the Father himself, and his
divine intelligence, which no one can elude or deceive. And in Acts 5:32
the Holy Spirit is not called God, but a witness of Christ with the apostles,
“whom God hath given to them that obey him.” So also Acts 2:38, “ye
shall receive the gift of the Holy Ghost,” the gift, that is, of God. But how
can the gift of God be himself God, much more the supreme God?
The second passage is Acts 28:25, compared with Isa. 6:8, 9, “I heard
the voice of the Lord saying . . . well spake the Holy Ghost by Esaias the
prophet.” See also Jer. 31:31, compared with Heb. 10:15. But it has been
shewn above, that the names Lord and Jehovah are throughout the Old
Testament attributed to whatever angel God may entrust with the execution of His commands; and in the New Testament the Son himself openly
testifies of the Holy Spirit, John 16:13, that “he shall not speak of himself,
but whatsoever he shall hear, that shall he speak.” It cannot therefore be
inferred from this passage, any more than from the preceding, that the
Holy Ghost is God.
The third place is 1 Cor. 3:16, compared with 6:19, and 2 Cor. 6:16,
“the temple of God . . . the temple of the Holy Ghost.” But neither is it here
said, nor does it in any way follow from hence, that the Holy Spirit is God;
for it is not because the Spirit alone, but because the Father also and the
Son “make their abode with us,” that we are called “the temple of God.”
Therefore in 1 Cor. 6:19, where we are called “the temple of the Holy
Ghost,” St. Paul has added, “which ye have of God,” as if with the purpose
of guarding against any error which might arise respecting the Holy Spirit
in consequence of his expression. How then can it be deduced from this
passage, that he whom we have of God, is God himself? In what sense we
are called “the temple of the Holy Ghost,” the same apostle has explained
more fully, Eph. 2:22, “in whom ye also are builded together for an
habitation of God through the Spirit.”
The next evidence which is produced for this purpose, is the ascription
of the divine attributes to the Spirit. And first, Omniscience; as if the Spirit
were altogether of the same essence with God. 1 Cor. 2:10, 11, “the Spirit
searcheth all things, yea the deep things of God: for what man knoweth
the things of a man, save the spirit of man which is in him? even so the
things of God knoweth no man, but the Spirit of God.” With regard to the
tenth verse, I reply, that in the opinion of divines, the question here is not
respecting the divine omniscience, but only respecting those deep things
“which God hath revealed unto us by his Spirit” — the words immedi-
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ately preceding. Besides, the phrase “all things” must be restricted to
mean whatever it is expedient for us to know: not to mention that it would
be absurd to speak of God searching God, with whom he was one in
essence. Next, as to the eleventh verse, the essence of the Spirit is not the
subject in question; for the consequences would be full of absurdity, if it
were to be understood that the Spirit of God was with regard to God, as
the spirit of a man is with regard to man. Allusion therefore is made only
to the intimate relationship and communion of the Spirit with God, from
whom he originally proceeded. That no doubt may remain as to the truth
of this interpretation, the following verse is of the same import: “we have
received . . . the Spirit which is of God.” That which is of God, cannot be
actually God, who is unity. The Son himself disallows the omniscience
of the Spirit still more plainly. Matt. 11:27, “No man knoweth the Son, but
the Father, neither knoweth any man the Father, save the Son, and he to
whomsoever the Son will reveal him.” What then becomes of the Holy
Spirit? for according to this passage, no third person whatever knoweth
either the Father or the Son, except through their medium. Mark 13:32,
“of that day and that hour knoweth no man, no, not the angels which are
in heaven, neither the Son, but the Father.” If not even the Son himself,
who is also in heaven, then certainly not the Spirit of the Son, who
receiveth all things from the Son himself: John 16:14.
Secondly, Omnipresence, on the ground that “the Spirit of God
dwelleth in us.” But even if it filled with its presence the whole circle of
the earth, with all the heavens, that is, the entire fabric of this world, it
would not follow that the Spirit is omnipresent. For why should not the
Spirit easily fill with the influence of its power, what the Sun fills with its
light; though it does not necessarily follow that we are to believe it
infinite? If that lying spirit, 1 Kings 22:22, were able to fill four hundred
prophets at once, how many thousands ought we not to think the Holy
Spirit capable of pervading, even without the attributes of infinity or
immensity?
Thirdly, divine works. Acts 2:4, “the Spirit gave them utterance”; 13:2,
“the Holy Ghost said, Separate me Barnabas and Saul for the work.” Acts
20:28, “the Holy Ghost hath made you overseers to feed the church of
God.” 2 Pet. 1:21, “holy men of God spake as they were moved by the
Holy Ghost.” A single remark will suffice for the solution of all these
passages, if it be only remembered what was the language of Christ
respecting the Holy Spirit, the Comforter; namely, that he was sent by the
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Son from the Father, that he spake not of himself, nor in his own name,
and consequently that he did not act in his own name; therefore that he
did not even move others to speak of his own power, but that what he gave
he had himself received. Again, 1 Cor. 12:11, the Spirit is said “to divide
to every man severally as he will.” In answer to this it may be observed,
that the Spirit himself is also said to be divided to each according to the
will of God the Father, Heb. 2:4, and that even “the wind bloweth where
it listeth,” John 3:8. With regard to the annunciation made to Joseph and
Mary, that the Holy Spirit was the author of the miraculous conception
(conceptionis illius sanctae), Matt. 1:18, 20, Luke 1:35, it is not to be
‘´ own person alone. For it is certain that,
understood with referenceo to his
in the Old Testament, under the name of the Spirit of God, or of the Holy
Spirit, either God the Father himself, or his divine power was signified;
nor had Joseph and Mary at that time heard anything of any other Holy
Spirit, inasmuch as the personality and divinity of the Holy Spirit are not
acknowledged by the Jews even to the present day. Accordingly, in both
the passages quoted, πνευμα αγιον is without the customary article; or
if this be not considered as sufficiently decisive, the angel speaks in a
more circumstantial manner in St. Luke: “the Holy Ghost shall come
upon thee, and the power of the Highest shall overshadow thee; therefore
that holy thing which shall be born of thee shall be called the Son of God”
— that is, of the Father: unless we suppose that there are two Fathers —
one Father of the Son of God, another Father of the Son of man.
Fourthly, divine honours. Matt. 28:19, “baptizing them in the name of
the Father, and of the Son, and of the Holy Ghost.” Here mention is
undoubtedly made of three persons; but there is not a word that determines the divinity, or unity, or equality of these three. For we read, Matt.
10:41, John 13:20, of receiving a prophet in the name of a prophet, and
a righteous man in the name of a righteous man, and of giving a cup of
cold water in the name of a disciple; which evidently means nothing
more, than because he is a prophet, or a righteous man, or a disciple. Thus
too the Israelites “were baptized unto Moses,” 1 Cor. 10:2, that is, unto
the law or doctrine of Moses; and “unto the baptism of John” occurs in
the same sense, Acts 19:3, and “in the name of Jesus Christ for the
remission of sins,” Acts 2:38, and “into Jesus Christ” and “into his death,”
Rom. 6:3, and “into one body,” 1 Cor. 12:13. To be baptized therefore in
their name, is to be admitted to those benefits and gifts which we have
received through the Son and the Holy Spirit. Hence St. Paul rejoiced that
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no one could say he had been baptized in his name, 1 Cor. 1:13-15. It was
not the imputation of making himself God that he feared, but that of
affecting greater authority than was suitable to his character. From all
which it is clear that when we are baptized in the name of the Father, Son
and Holy Ghost, this is not done to impress upon our minds the inherent
or relative natures of these three persons, but the benefits conferred by
them in baptism on those who believe — namely, that our eternal
salvation is owing to the Father, our redemption to the Son, and our
sanctification to the Spirit. The power of the Father is inherent in Himself,
that of the Son and the Spirit is received from the Father; for it has been
already proved on the authority of the Son, that the Son does everything
in the name of the Father, and the Spirit everything in the name of the
Father and the Son; and a confirmation of the same truth may be derived
from the words immediately preceding the verse under discussion; Matt.
28:18, 19, “all power is given unto me . . . go ye therefore . . . baptizing
in the name . . .” and still more plainly by 1 Cor. 6:11, “but ye are washed,
but ye are sanctified, but ye are justified in the name of the Lord Jesus,
and by the Spirit of our God.” Here the same three are mentioned as in
baptism, “the Son,” “the Spirit,” and “our God”; it follows therefore that
the Father alone is our God, of whom are both the Son and the Spirit.
But invocation is made to the Spirit. 2 Cor. 13:14, “the grace of the
Lord Jesus Christ, and the love of God, and the communion of the Holy
Ghost, be with you all.” This, however, is not so much an invocation as
a benediction, in which the Spirit is not addressed as a person, but sought
as a gift, from him who alone is there called God, namely, the Father, from
whom Christ himself directs us to seek the communication of the Spirit,
Luke 11:13. If the Spirit were ever to be invoked personally, it would be
then especially, when we pray for him; yet we are commanded not to ask
him of himself, but only of the Father. Why do we not call upon the Spirit
himself, if he be God, to give himself to us? He who is sought from the
Father, and given by him, not by himself, can neither be God, nor an
object of invocation. The same form of benediction occurs, Gen. 48:15,
16, “the God before whom my fathers did walk . . . the angel which
redeemed me from all evil, bless the lads”; and Rev. 1:4, “grace be unto
you and peace from him which is . . . and from the seven Spirits.” It is clear
that in this passage the seven spirits, of whom more will be said hereafter,
are not meant to be invoked. Besides that in this benediction the order or
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dignity of the things signified should be considered, rather than that of the
persons; for it is by the Son that we come to the Father, from whom finally
the Holy Spirit is sent. So 1 Cor. 12:4-6, “there are diversities of gifts, but
the same Spirit: and there are differences of administrations, but the same
Lord: and there are diversities of operations, but it is the same God which
worketh all in all.” Here the three are again mentioned in an inverse order;
but it is one God which worketh all in all, even in the Son and the Spirit,
as we are taught throughout the whole of Scripture.
Hence it appears that what is said, Matt. 12:31, 32, has no reference
to the personality of the Holy Spirit. For if to sin against the Holy Spirit
were worse than to sin against the Father and Son, and if that alone were
an unpardonable sin, the Spirit truly would be greater than the Father and
the Son. The words must therefore apply to that illumination which, as it
is highest in degree, so it is last in order of time, whereby the Father
enlightens us through the Spirit, and which if any one resist, no method
of salvation remains open to him. I am inclined to believe, however, that
it is the Father Himself who is here called the Holy Spirit, by whose
“Spirit,” v. 28, or “finger,” Luke 11:20, Christ professed to cast out devils;
when therefore the Pharisees accused him falsely of acting in concert
with Beelzebub, they are declared to sin unpardonably, because they said
of him who had the Spirit of his Father, “he hath an unclean spirit,” Mark
3:30. Besides, it was to the Pharisees that he spoke thus, who acknowledged no other Spirit than the Father Himself. If this be the true
interpretation of the passage, which will not be doubted by any one who
examines the whole context from v. 24 to v. 32, that dreaded sin against
the Holy Spirit will be in reality a sin against the Father, who is the Spirit
of holiness; of which he would be guilty, who should affirm that the Spirit
of the Father which was working in Christ was the prince of the devils,
or an unclean spirit — as Mark clearly shows in the passage quoted
above.
But the Spirit bestows grace and blessing upon the churches in
conjunction with the Father and the Son: Rev. 1:4, 5, “grace be unto you
and peace from him which is . . . and from the seven Spirits which are
before his throne, and from Jesus Christ.” It is clear, however, that the
Holy Spirit is not here meant to be implied; the number of the spirits is
inconsistent with such a supposition, as well as the place which they are
said to occupy, standing like angels before the throne. See also 4:5 and
5:6, where the same spirits are called “seven lamps of fire burning before
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the throne,” and the “seven horns” and “seven eyes” of the Lamb. Those
who reduce these spirits to one Holy Spirit, and consider them as
synonymous with his sevenfold grace (an opinion which is deservedly
refuted by Beza), ought to beware, lest, by attributing to mere virtues the
properties of persons, they furnish arguments to those commentators who
interpret the Holy Spirit as nothing more than the virtue and power of the
Father.
This may suffice to convince us, that in this kind of threefold
enumerations the sacred writers have no view whatever to the doctrine
of three divine persons, or to the equality or order of those persons — not
even in that verse which has been mentioned above, and on which
commentators in general lay so much stress, 1 John 5:7, “there are three
that bear record in heaven, the Father, the Word, and the Holy Ghost, and
these three are one,” where there is in reality nothing which implies either
divinity or unity of essence. As to divinity, God is not the only one who
is said to bear record in heaven; 1 Tim. 5:21, “I charge thee before God,
and the Lord Jesus Christ, and the elect angels” — where it might have
been expected that the Holy Spirit would have been named in the third
place, if such ternary forms of expression really contained the meaning
which is commonly ascribed to them. What kind of unity is intended, is
sufficiently plain from the next verse, in which “the spirit, the water and
the blood” are mentioned, which “are to bear record to one,” or “to that
one thing.” Beza himself, who is generally a staunch defender of the
Trinity, understands the phrase unum sunt to mean “agree in one.” What
it is that they testify, appears in the fifth and sixth verses — namely, that
“he that overcometh the world is he that believeth that Jesus is the Son of
God, even Jesus Christ,” that is, “the anointed”; therefore he is not one
with, nor equal to, him that anointed him. Thus the very record that they
bear is inconsistent with the essential unity of the witnesses, which is
attempted to be deduced from the passage. For the Word is both Son and
Christ, that is, as I say, “anointed”; and as he is the image, as it were, by
which we see God, so is he the word by which we hear him. But if such
be his nature, he cannot be essentially one with God, whom no one can
see or hear. The same has been already proved, by other arguments, with
regard to the Spirit; it follows, therefore, that these three are not one in
essence.
I say nothing of the suspicion of spuriousness attached to the passage,
which is a matter of criticism rather than of doctrine. Further, I would ask

48

JOHN MILTON

whether there is one Spirit that bears record in heaven, and another which
bears record in earth, or whether both are the same Spirit. If the same, it
is extraordinary that we nowhere else read of his bearing witness in
heaven, although his witness has always been most conspicuously
manifested in earth, that is, in our hearts. Christ certainly brings forward
himself and his Father as the only witnesses of himself, John 8:16, 19.
Why then, in addition to two other perfectly competent witnesses, should
the Spirit twice bear witness to the same thing? On the other hand, if it be
another Spirit, we have here a new and unheard-of doctrine. There are
besides other circumstances, which in the opinion of many render the
passage suspicious; and yet it is on the authority of this text, almost
exclusively, that the whole doctrine of the Trinity has been hastily
adopted.
Lest, however, we should be altogether ignorant who or what the Holy
Spirit is, although Scripture nowhere teaches us in express terms, it may
be collected from the passages quoted above, that the Holy Spirit,
inasmuch as he is a minister of God, and therefore a creature, was created
or produced of the substance of God, not by a natural necessity, but by the
free will of the agent, probably before the foundations of the world were
laid, but later than the Son, and far inferior to him. It will be objected that
thus the Holy Spirit is not sufficiently distinguished from the Son. I reply
that the scriptural expressions themselves, “to come forth,” “to go out
from the Father,” “to proceed from the Father,” which mean the same in
the Greek, do not distinguish the Son from the Holy Spirit, inasmuch as
these terms are used indiscriminately with reference to both persons, and
signify their mission, not their nature. There is, however, sufficient
reason for placing the name as well as the nature of the Son above that
of the Holy Spirit in the discussion of topics relative to the Deity;
inasmuch as the brightness of the glory of God and the express image of
His person are said to have been impressed on the one, and not on the
other.

